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uu Dear Friend, 
FE-XX% OU had no Occaſion to make any 


Yo * 'Þ Apology for the Manner of your 
70 Letter to me; for though you 
N * very well know, that I have as 


utter an Averſion to waſte my 
Time and Thoughts in Matters of Theological 


Debate, as in any Contentions merely of a 


worldly Nature, as knowing that the former 
are generally as much, 1f not more hurtful 
to the Heart of Man, than the latter, yet as 
your Objections rather tend to ſtir up the 
Powers of Love, than the Wranglecof a rational 
Debate, I conſider them only as Motives and 
Occaſions of edifying both you and myſelf 
with the Truth, the Power, and divine Bleſ- 


ſedneſs of the Spirit of Love. 
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You ſay, There is nothing in all my 
« Writings that has more affected you than 


« that Spirit of Love that breathes in them; 


* and that you wiſh for nothing ſo much, as 
* to have a living Senſibility of the Power, 
* Life, and Religion of Love. But you have 


< theſe two Objections often riſing in your 


« Mind: Fir, That this Doctrine of pure 
* and univerſal Love may be too refined and 
„ 1maginary, becauſe you find, that however 
you like it, yet you cannot attain to it, or 
** overcome all That in your Nature which 
* 15 contrary to it, do what you can; and ſo 
are only able to be an Admirer of that Love 
« which you cannot lay hold of. Secondly, 


« Becauſe you find fo much ſaid in Scripture 


c 


A 


of a Righteouſneſs and Juſtice, a Wrath and 
Vengeance of God, that muſt be atoned and 


« ſatrified, &c. that though you are in Love 


« with that Deſcription of the Deity which I 
„have given, as a Being that is ai/ Love, yet 
« you have ſome Doubt whether the Scrip- 
„ ture will allow of it.“ 


Thus ſtand your Objections, which will fall 


into nothing as ſoon as you look at them from 
a right Point of View : Which will then be, 


as ſoon as you have found the true Ground 


- of the Nature, Power, and Neceſlity of the 
Ms Spirit of Love, 


Now 
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Now the Spirit of Love has this Original. 
God, as conſidered in himſelf, in his holy Be- 
ing before any thing is brought forth by him, 
or out of him, is only an eternal Will to all 
Goodneſs. This 1s the one eternal immutable God, 
that from Eternity to Eternity changes not, 
that can be neither more nor leſs, nor any thing 
elſe, but an eternal Mill to all the Goodneſs that is 
in himſelf, and can come from him. The 
Creation of ever ſo many Worlds or Syſtems of 

Creatures adds nothing to, nor takes any thing 
from, this immutable God: He always was, 
and always will be, the ſame 7mmutable Will to 
all Goodneſs. So that as certainly as he is the 
Creator, ſo certainly he is the Bleſſer of every 
created Thing, and can give nothing but Bleſs- 
ing, Goodneſs, and Happineſs from himſelf, 
becauſe he has in h:mſelf nothing elſe to give. 
It is much more poſſible for the Sun to give 
forth Darknels, than for God to do, or be, or 
give forth any thing but Bleſſing and Good- 
neſs. Now this 1s the Ground and Original of 
the Spirit of Love in the Creature, it is and 
muſt be a Will to all Goodneſs; and you have not 
the Spirit of Love till you have this Will to all 
Goodneſs, at all Times, and on all Occaſions. 
You may indeed do many Works of Love, and 
delight in them, eſpecially at ſuch Times as 
they are not inconvenient to you, or contra- 
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LS) 
dictory to your State, or Temper, or Occur- 
rences in Life. But the Spirit of Love is not 
in you, till it is the Spirit of your Life, till 
you live freely, willingly, and univerſally accord- 
ing toit. For every Spirit acts with Freedom 
and Univerſality, according to what it is. It 
needs no Command to hve its owsz Lzfe, or be 
what 1t 1s, no more than you need bid Wrath 
be wrathful. And therefore when Love is the 
Spirit of your Life, it will have the Freedom and 
Untverſality of a Spirit; it will always live and 
work in Love, not becauſe of Th:s or That, 
| Here or There, but becauſe the Spirit of Love 
can only love, where-ever it is, or goes, or 
whatever is done to it. As the Sparks know no 
Motion but that of flying upwards, whether 
it be in the Darkneſs of the Night, or in the 
Light of the Day, ſo the Spirit of Love is al- 
ways in the ſame Courſe ; it knows no Dif- 
ference of Time, Place, or Perſons ; but whe- 
ther it gives, or forgives, bears or forbears, it is 
equally doing its own delightful Work, equally 
bleſſed from itſelf. For the Spirit of Love, 
vwhere- ever it is, is its own Bleſſing and Hap- 
pineſs, becauſe it is the Truth and Reality of 
God in the Soul, and therefore 1s in the ſame 
Joy of Life, and 1s the ſame Good to itſelf, 
every-where, and on every Occaſion &. 


Oh ! 


"8 
* 
pj LS 
— 
* * 
. 
* 
ö - 
* 
* 
# £ 
1 
1 
* 
7 
i 
. 
: 


* Spirit of Love, Second Part, p. 177. 


£8 
. 
8: 
At 
: 
: i 
1 
ED 
4 


1 

Oh ! Sir, would you know the Bleſſing of 
all Bleſſings, it is this God of Love dwelling in 
your Soul, and killing every Root of Bitterneſs, 
which isthePain and Torment of every earthly 
ſelfiſh Love. For all Wants are ſatisfied, all 
Diſorders of Nature are removed, no Life 1s 
any longer a Burden, every Day 1s a Day of 
Peace, every thing you meet becomes a Help 
to you, becauſe every thing you ſee or do 
is all done in the ſweet gentle Element of 
Love. For as Love has noBy-Ends, wills no- 


thing but its own Increaſe, ſo every thing is as 


Oil to its Flame; it muſt have that which it 
wills, and cannot be diſappointed, becaule every 
thing naturally helps it to hve in its own Way, 
and to bring forth its u Work, The Spirit 
of Love does not want to be rewarded, ho- 
noured, or eſteemed; its only Deſire is to pro- 
pagate itſelf, and become the Bleſſing and Hap- 
pineſs of every thing that wants it. And there- 
fore it meets Wrath, and Evil, and Hatred, 
and Oppoſition, with the ſame one Will, as the 
Light meets the Darkneſs, only to overcome it 
with all its Bleſſings. Did you want to avoid 
the Wrath and IIl-will, or to gain the Favour 
of any Perſons, you might eaſily miſs of your 


Ends; but if you have no Will but to all 


Gooaneſs, every thing you meet, be it what it 
will, muſt be forced to be aſſiſtant to you. 
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For the Wrath of an Enemy, the Treachery of 
a Friend, and every other Evil, only N the 
Spirit of Love to be more triumphant, to live 
its own Life, and find all its own Bleſſings in 
an higher Degree. Whether therefore you con- 
ſider Perfection, or Happineſs, it is all included 
in the Spirit of Love, and muſt be ſo, for this 
Reaſon, becauſe the infinitely perfect and 
happy God is mere Love, an unchangeable Will 
zo all Goodneſs ; and therefore every Creature 
muſt be corrupt and unhappy, ſo far as it is 
led by any other Will than the one Will to all 
Goodneſs, Thus you fee the Ground, the Na- 
ture, and Perfection of the Spirit of Love. 
Let me now, in a Word or two, ſhew you the 
Neceſſity of it: Now the Neceſſity is abſolute 
andunchangeable. No Creature can bea Child 
of God, but becauſe the Goodneſs of God is in 
it; nor can it have any Union or Communion 
with the Goodneſs of the Deity, till its Life 1s 
a Spirit of Love. This is the one only Band of 
Union betwixt God and the Creature. All be- 
ſides this, or that is not this, call it by what 
Name you will, is only ſo much Error, Fiction, 
Impurity, and Corruption, got into the Crea- 
ture, and muſt of all Neceſſity be entirely ſe- 
parated from it, before it can have that Purity 
and Holineſs which alone can ſee God, or 
find the divine Lite. For as God is an im- 
N nittable 
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riutable Will to all Goodneſs, fo the divine Will 
can unite or work with no creaturely Will, but 
that which wills with him only that which is 
good. Here the Neceſſity is abſolute; nothing 
will do inſtead of this Will; all Contrivan- 
ces of Holineſs, all Forms of religious Piety, 
ſignify nothing, without this l to all Goodneſs. 
For as the Will to all Goodneſs is the whole 
Nature of God, ſo it muſt be the whole Nature 
of every Service or Religion that can be ac- 
ceptable to him. For nothing ſerves God, or 
worſhips and adores him, but that which wills 
and works with him. For God can delight 
in nothing but his Will, and his own Spi- 
rit, becauſe all Goodneſs is included in it, and 
can be no-where elſe. And therefore every 
thing that follows an own Mill, or an own 
Spirit, forſakes the one Will to all Goodneſs, 
ind whilſt it does ſo, has no Capacity for the 
ight and Spirit of God. The Neceſſity there- 
ore of the Spirit of Love is what God himſelf 
cannot diſpenſe with in the Creature, no more 
than he can deny himſelf, or act contrary to 
his own holy Being. But as it was his Will tg 
all Goodneſs that brought forth Angels and the 
Spirits of Men, ſo he can will nothing in their 
' Exiſtence, but that they ſhould live and work, 
and manifeſt that Jare Spirit of Love and 


Goodneſs 
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Goodneſs which brought them into Being. 
Every thing therefore but the Mill and Life 
of Goodneſs is an Apr/taſy in the Creature, 
and is Rebellion againſt the whole Nature of 
God. | | 

There is no Peace, nor ever can be, for the 
Soul of Man, but in the Purity and Perfection 
of its firſt- created Nature; nor can it have its 
Purity and Perfection in any other Way, than 
in and by the Sp:rit of Love. For as Love is 
the God that created all Things, ſo Love is the 
Purity, the Perfection, and Bleſſing of all cre- 
ated Things; and nothing can live in God but 
as it lives in Love. Look at every Vice, Pain, 
and Diſorder in human Nature, it is in itſelf 
nothing elſe but the Spirit of the Creature turn- 
ed from the Unzver/ality of Love to ſome fe- 
ſeeking, or own Will in created Things. So that 
Love alone is, and only can be, the Cure of 
every Evil; and he that lives in the Purity of 
Love is riſen out of the Power of Evil into 
the Freedom of the one Spirit of Heaven. The 
Schools have given us very accurate Definitions 
of every Vice, whether it be Covetouſneſs, Pride, 
Wrath, Envy, Sc. and ſhewn us how to con- 
ceive them, as notionally diſtinguiſhed from one 
another. But the Chriſtian has a much ſhorter 
Way of knowing their Nature and Power, and 
What 


| E 
what they all are, and do, in and to himſelf. 
{ For call them by what Names you will, or 
” diſtinguiſh them with ever ſo much Exactneſs, | | 
they are all, ſeparately and jointly, juſt that 
ſame one Thing, and do all that ſame one Work, | 
as the Scribes, the Phariſees, Hypocrites, and 
Rabble of the Jews, who crucified Chriſt, were 
all but one and the ſame Thing, and all did 
one and the ſame Work, however different they 
were in outward Names. If you would there- 
fore have a true Senſe of the Nature, and Power 
of Pride, Wrath, Covetouſneſs, Envy,&c. they 
are in their whole Nature nothing elſe but the 
Murderers and Crucifiers of the true Chriſt of 
God; not as the High-Prieſts did, many hun- 
dred Years ago, nailing his outward Humanity 
to an outward Croſs, but crucifying afreſh the 
Son of God, the holy Immanuel, who 1s the 
Chriſt that every Man crucifies, as often as he 
gives way to Wrath, Pride, Envy, or Covet- 
ouſneſs, Sc. For every Temper or Paſſion that 
is contrary to the new Birthof Chriſt, and keeps 
the holy Immanuel from coming to Life in the 
Sou, is in the ſtricteſt Truth of the Words a 
Murderer and Killer of the Lord of Life. And 
where Pride, and Envy, and Hatred, Sc. are 
ſuffered to live, there the ſame Thing is done 
as when Chriſt was killed, and Barabbas was 
ſaved 
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faved alive. The Chriſt of God was not then 
firſt crucified when the Jews brought him to 
the Croſs ; but Adam and Eve were his firſt real PL 
Murderers; for the Death which happened to 
them, in the Day that they did eat of the earthly 
Tree, was the Death of the Chriſt of God, or 
the divine Life in their Souls. For Chriſt had 
never come into the World as a Second Adam to 
redeem it, had he not been originally the Life, 
and Perfection, and Glory of the Firſt Adam *. 
And he is our Atonement and Reconciliation 
with God, becauſe by and through him, 
brought to Life in us, we are ſet again in that 
Jinſt State of Holineſs, and have Chriſt again in 
us, as our firſt Father had at his Creation. For 
had not Chriſt been in our firſt Father as a 
Birth of Tife in him, Adam had been created a 
mere Child of Wrath, in the ſame Impurity of 
Nature, in the ſame Enmity with God, and in 
the ſame Want of an atoning Saviour, as we are 
at this Day.—For God can have no Del:ght or 
Union with any Creature, but becauſe his well- 
beloved Son, the expreſs Image of his Perſon, 
is found in it. —This is as true of all unfallen, 
as of all fallen Creatures; the one are redeemed, 
andtheother want noRedemption, only through 


the Life of Chriſt dwelling in them, For as the 
Word, 


Spirit of Love, Second Part, p. 34. 
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Word, or Son of God, is the Creator of all 
Things, and by him every Thing is made that 
was made, ſo every Thing that 1s good and holy 
in unfallen Angels, is as much through his //v- 
ing and dwelling in them, as every Thing that is 
good and holy in redeemed Man 1s through 
him. And he is juſt as much the Preſerver, the 
Strength, and Glory, and Life of all the Thrones 
and Principalities of Heaven, as he is the Righ- 
teouſneſs, the Peace, and Redemption of fallen 
Man “. | 

This Chriſt of God has many Names in 
Scripture; but they all mean only this, that he 
is, and alone can be, the L:ght, and Life, and 
Holineſs of every Creature that is holy, whether 
in Heaven or on Earth. Where-ever Chriſt is 
not, there is the Wrath of Nature, or Nature 
left to itſelt and its own tormenting Strength 
of Life, to feel nothing in itſelf but the vain 
reſtleſs Contrariety of its own working Proper- 
ties. This is the one only Origin of Hell, and 
every kind of Curſe and Miſery in the Creature. 
It is Nature without the Chriſt of God, or the 
Spirit of Love, ruling over it. And here you 


may obſerve, that /rath has in itſelf the Nature 


of Hell; and that it can have no Beginning, or 
Power in any Creature, but / far as it has loſt 
lie 

* See The Nay to Divine Knowledge, p. 153. 
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the Chriſt of God. And when Chriſt is every. 
where, Wrath and Hatred will be 19-where. 
Whenever thereforeyouw///zg/yindulgeWrath, 
or let your Mind rk in Hatred, you not only 
work without Chriſt, but your ret him, and 


withfiand his redeeming Power over you; you 


do in reality what thoſe Jews did, when they 
ſaid, We will not have this Man to reign over us, 
For Chriſt never was, nor can be, in any Crea- 
ture, but purely as 4 Spirit of Love, 

In all the Univerſe of Nature, nothing but 
Heaven and heavenly Creatures ever had or 
could have been known, had every created 
Will continued in that State in which it came 
forth out of and from God. For God can 
will nothing in the Lite of the Creature, but a 
creaturely Manifeſtation of his own Goodneſs, 
Happineſs, and Perfection. And therefore where 
this is wanted, the Fact is certain, that the 
Creature has changed and /oft its firſt State 
that it had from God. Every Thing therefore 
which is the Vanity, the Wrath, the Torment, 
and Evil of Man, or any intelligent Creature, 
is ſolely the Effect of his Will zurned from God, 
and can come from nothing elſe, Miſery and 
Wickedneſs can have no other Ground or Root; 
for whatever wills and works with God, muſt 
of all Neceſſity partake of the Happineſs and 
Perfection of God. 


This | 


| 


l 
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This therefore is a certain Truth, that Heli 
and Death, Curſe and Miſery, can never ceaſe, 
or be removed from the Creation, till the V 
of the Creature is again as it came from God, 
and is only a Spirit of Love that wills nothing 
but Goodneſs. All the whole fallen Creation, 
ſtand it never ſo long, muſt groan and travel 
in Pain, this muſt be its Purgatory, till every 
Contrariety to the divine Will is entirely taken 
from every Creature. 

Which is only ſaying, that all the Powers 
and Properties of Nature, area Miſery to them- 
ſelves, can only work in Diſquiet and Wrath, 
till the Birth of the Son of God brings them under 
the Dominion and Power of the Sp:r7 of Love. 


Thus, Sir, you have ſeen the original, im- 
mutable Ground, and Neceſſity of theSpirit of 
Love. It is no imaginary Refinement, or ſpe- 
culative Curioſity, but 1s of the higheſt Reality, 
and moſt abſolute Neceſſity. It ſtands in the 
Immutability and Perfection of God; and not 
only every intelligent Creature, be it what and 
where it will, but every inanimate Thing, muſt 
work in Vanity and Diiſquiet, till it has zts State 
in, and works under, the Spirit of Love. For as 
Love brought forth all Things, and all Things 
were what they were, and had their Place and 
State, under the working Power of Love, ſo every 
| 1 Thing 
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Thing that has 2 its firſt-created State muſt be 
in reſtleſs Strife and Diſquiet till it finds it 
again. 'There is no ſort of Strife, Wrath, or 
Storm in outward Nature, no Fermentation, 
Vegetation, or Corruption in any Elementary 
Things, but what is a full Proof, and real Ef- 
fect of this Truth, viz. That Nature can have 
no Reſt, but muſt be in the Strife of Fermen- 
tation, Vegetation, and Corruption, conſtantly 
doing and undoing, building and deſtroying, 
till the Spirit of Love has rectiſied all outward 
Nature, and brought it back again into that 
glaſſy Sea of Unity, and Purity, in which St. 
John beheld the Throne of God in the Midſt 
of it. For this glaſſy Sea, which the beloved 
Apoſtle was bleſſed with the Sight of, 1s the 
tranſparent, heavenly Element, in which all 
the Properties and Powers of Nature move and 
work in the Unity and Purity of the one Will of 
God, only known as ſo many endleſs Forms of 
triumphing Light and Love. For the Strife of 
Properties, of Th:c& againſt Thin, Hard againſt 
Soft, Hot againſt Cold, &c. had no Exiſtence till 
Angels fell, that is, till they turned from God 
to work with Nature. This 1s the Original of 
all the Strife, Divſiion, and Materiality in the 
fallen World. 

No Fluid in this World ferments, but beans 


there 1s ſome Thickneſs ang Contrariety in it 
which 
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which it would not have. And it ferments only 
for this Reaſon, to have an Unity and Clearneſs 
in itſelf which its Nature wants to have. Now 
when you ſee this in any Fluid, you fee the 
Work of all fallen Nature, and the ſame that 


every Thing elſe is doing, as well as it can, in 
its own Way; it is in a reſtleſs Working and 


Strife after an Unity and Purity, which it can 
neither have, nor forbear to ſeek. And the 
Reaſon why all Things are doing thus is this, 
becauſe all the Elements of this World, before 
they were brought down into their preſent 
State, had their Birtb and Exiftence in the Uni- 
ty and Purity of the heavenly glaſſy Sea, and 
therefore muſt be always in ſome Sort of 
Strife and Tendency after their firſt State, and 
doomed to Diſquiet till it is found. 

This is the Deſire of all fallen Nature in this 


World ; it cannot be ſeparated from it ; but 


every Part muſt work in Fermentation, Vege- 
tation, and Corruption, till it is reſtored to its 
firſt Unity and Purity under the Spirit of Love. 

Every Son of fallen Adam is under this ſame 
Neceſſity of working and ſtriving after ſomething 
that he neither 1s nor has, and for the ſame 
Reaſon, becauſe the Life of Man has loſt its 


firſt Unity and Purity, and therefore muſt be in 


a working Strife, till all Contrariety and Im- 
l _- 5 purity 
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purity are ſeparated from it, and it finds its 
firſt State in God. All evil as well as good Men, 


all the //:/dom and Felly of this Life, are equal- 


ly a Proof of this. For the Vanity of wicked 
Men in their various Ways, and the Labours 
of good Men in Faith and Hope, &c. proceed 
from the ſame Cauſe ; vis. from a Want and 
Defire of having, and being jomething, that they 
neither are nor have. 'The Evil ſeek Wrong, 
and the Good ſcek Right; but they both are 
Seekers, and for the fame Reaſon, becauſc 
their preſent State has not That which it 
wants to have. And this muſt be the State 
of human Lite, and of every Creature that 


thing in it that it ſhould not have. It muſt 
do as the polluted Fluid does; it muſt ferment, 
and work, either right or wrong, to mend its 
State. The muddled Wine always works right 
to the utmoſt of its Power, becauſe it works 
according to Nature; but if it had an znell/- 
gent free Will, it might work as vainly as Man 
does; it might continually thicken itſelf, be 
always ſtirring up its N Dregs, and then it 
would ſeek for its Purity, juſt as well as the 
Soul of Man ſeeks for its Happineſs, in the 
Luſts of the Fleſh, the Luſt of the Eyes, and 
the Pride of Life. All which muſt of the /ame 
Neceſſity fall 7 from the Heart of Man, 
before 


has fallen from its firſt State, or has ſome- 
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before it can find its Happineſs in God, as 
the Dregs muſt ſeparate from the Wine before 
it can have its Perfection and Clearneſs. 

Purification therefore is the one Thing ne- 
ceſſary, and nothing will do in the ſtead of it, 
But Man 1s not purified till every earthly, 
wrathful, ſenſual, ſelfiſh, partial, ſelf-willing 
Temper, 1s taken from him. He 1s not dying 
to himſelf till he is dying to theſe Tempers ; 
and he 1s not alive in God till he is dead to 
them. For he wants Purification only be— 
cauſe he has theſe Tempers; and therefore he 
has not the Purification which he wants till 
they are all ſeparated from him. It 1s the 
Purity and Perfection of the divine Nature 
that muſt be brought again into him, becauſe 
in that Purity and Perfection he came forth 
from God, and could have no leſs as he was 
a Child of God, that was to be bleſſed by a 
Life in him and from him. For nothing im- 
pure, or imperfect in its Will or Working, 
can have any Union with God :' Nor are you 
to think that theſe Words, the Purity. and 
Perfection of God, are too high to be uſed on 
this Occaſion, for they only mean that the 
Will of the Creature, as an O/ipring of the 
divine Will, muſt vi, and rk with the Will 
of God, for then it ſtands and lives truly and 
really in the Purity and Perfection of God; 
B 2 and 


I: 
and whatever does not thus is at Enmity with 
God, and cannot have any Union of Life 
and happineſs with him and in him. 

Now nothing wills and works with God 
but the Spirit of Love, becauſe nothing elſe 
works in God himſelf. The Almighty brought 
forth all Nature for this only End, that 
boundleſs Love might have its Infinity of 
Height and Depth to dwell and work in; 
and all the ſtriving and working Properties 
of Nature are only to give Eſſence and Sub. 
flance, Life and Strength, to the znvi/ible bid- 
den Spirit of Love, that it may come forth into 
outward Activity, and manifeſt its bleſſed 
Powers ; that Creatures born in the Strength, 
and out of the Powers of Nature, might com- 
municate the Spirit of Love and Goodneſs, 
give and receive mutual Delight and Joy to 
and from one another. All below this State 
of Love 1s a Fall from the one Life of God, 
and the only Life in which the God of Love 
can dwell. Partiality, Self, Mine, Thine, &c. 
are Tempers that can only belong to Creatures 
that. have 4% the Power, Preſence, and Spirit, 
of the univerſal Good, They can have no 
Place in Heaven, nor can be any where but 
becauſe Heaven is loſt. Think not therefore 
that the Spirit of pure univerſal Love, which 
is the one Purity and Perfection of Heaven 

and 
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and all heavenly Natures, has been, or can 
be carried too high, or its abſolute Neceſlity 
too much aſſerted. For it admits of no De- 
grees of higher or lower, and is not in Being, 
till it is abſolutely pure and unmixed, no more 
than a Line can be ſtrait till it is abſolutely 
free from all Crookedneſs. 

All the Deſign of Chriſtian Redemption is 
to remove every Thing that is wnbeavenly, groſs, 


dark, wrathful, and diſordered, from every Part 


of this fallen World. And when you fee 
Earth and Stones, Storms and Tempeſts, and 
every kind of Evil, Miſery, and Wickedneſs, 


you ſee that which Chriſt came into the World 


to remove, and not only to give a new Birib to 
fallen Man, but alſo to deliver all outward 
Nature from its preſent Vanity and Evil, and 
ſet it again in its firſt heavenly State. Now 
if you aſk, How came all Things into this 
Evil and Vanity ? It is becauſe they have loſt 
the bleſſed Spirit of Love, which alone makes 
the Happineſs and Perfection of every Power 
of Nature. Look at Groſjneſs, Coldneſs, Hard- 
neſs, and Darkneſs, they never could have had 


any Exiſtence, but becauſe the Properties of 


Nature muſt appear in bis manner, when 
the Light of God 1s no lenger dwelling in 
them. ; 


53 Nature 
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Nature 1s at firſt only ſpiritual; it has in it- 
ſelf nothing but the ſpiritual Properties of the 
- Defire, which is the very Being and Ground of 
Nature. But when theſe ſpiritual Properties 
are not filled, and bleſſed, and all held in one 
Will, by the Light and Love of God ruling in 
them, then ſomething is found in Nature which 
never ſhould have been found, viz. the Pro- 
perties of Nature in a State of viſible palpable 
Diviſion and Contrariety to each other. And 
this new State of the Properties of Nature is 
the firſt Beginning and Birth, and Poſſibility, 


of all that Contrariety that 1s to be found 
betwixt Hot and Cold, Hard and Soft, Thick and 


Thin, &c. all which could have had no Exiſt- 
ence, till the Properties of Nature loſt their 
firſt Unity and Purity under the Light and Love 
of God, manifeſted and working in them. 
And this is the one true Origin of all the Ma- 
teriality of this earthly Syſtem, and of every 
Struggle and Contrariety that is found in mate- 
rial Things. Had the Properties of Nature 
been kept by the Creature in their firſt State, 
bleſſed and overcome with the Light and Love 
of Heaven, dwelling and working in them, 
no Wrath or Contrariety could ever have been 
known by any Creature; and had not Wrath 

and Contrariety entered into the Properties of 
Nature, nothing Thick, or Hard, or Dark, &c. 
could 


[ 23 ] 
could ever have been found or known in any 
Place, Now every Thing that you ſee and 
know of the Things of this World, ſhews 
you that Matter began only in and from the 
Change of the ſpiritual Properties of Nature; 
and that Matter 1s changed and altered, juſt 
as the Light and Purity of Heaven is more or 
leſs in it. How comes the Flint to be in ſuch 
a State of hard dark Compaction ? It is be- 
cauſe the Meekneſs and Fluidity of the Light, 


and Air, and Water of this World, have 


little or no Exiſtence in it. And therefore as 
ſoon as the Fire has unlocked its hard Com- 
paction, and opened in it the Light, and Air, 


and Water of this World, it becomes tranſ- 


parent Glaſs, and is brought ſo much nearer 
to that firſt gl Sea in which it once exiſted. 
For the Light, and Air, and Water of this 
World, though all of them in a material 
State, yet have the molt of the firſt heavenly 
Nature in them; and as theſe are more or 
leſs in all material Things, ſo are they nearer 
or farther from their firſt heavenly State. 
And as the Fire is the firſt Deliverer of the 
Flint from its hard Compaction, ſo the laſt 


univerſal Fire muſt begin the Deliverance of 


this material Syſtem, and fit every Thing to 
receive that Spirit of Light and Love, which 
will bring all Things back again to their firſt 
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glaſſy Sea, in which the Deity dwells, as in 
his Throne. And thus as the earthly Fire 
turns Flint into Glaſs, fo Earth will become 
Heaven, and the Contrariety of the four divided 
Elements will become one tranſparent Brightneſs 
of Glory, as ſoon as the laſt Fire ſhall have 
melted every Groſlneſs into its firſt undivided 
Fluidity, for the Light, and Love, and Ma- 
jeſty of God, to be all in all in it. How eaſy 
and natural is it to ſuppoſe all that is Earth 
and Stones to be diſſolved in Water, the 
Water to be changed into Air, the Air into 
Ather, and the AÆther rarefied into Light: 
Is there any Thing here impoſſible to be ſup- 
poſed? And how near a Step is the next, to 
ſuppoſe all this changed or exalted into that 
glaſſy Sea, which was every where before the 
Angels fell? What now is become of hard, 
heavy, dead, diviſible, corruptible Matter? 
Is it annihilated ? No: And yet nothing of it 
is t; all that you know of it is gone, and 
nothing but its ſhadowy Idea will be known in 
Eternity. Now as this ſhews you how Matter 
can loſe all its material Properties, and go 
back to its „irt ſpiritual State, fo it makes it 
very intelligible to you how the Sin of Angels, 


which was their ſinful Working in and with 


the Properties of Nature, could bring them 


Þ out. of their frjt Spirituality into that Darkneſs, 
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Groſſmeſs, and Chaos, out of which God raiſed 


this material Syſtem. See now, Sir, how un- 


reaſonably you once told me, that our Doc- 
trine muſt ſuppoſe the Eternity of Matter; for 
throughout the Whole you might eaſily have 


ſeen, that it neither does nor can ſuppoſe it, 


but demonſtrates the Impoſſibility of it; it ſhews 


the true Origin of Matter, that it is no older 


than Sin, could have no poſſibility of begin- 
ning to be but from Sin, and therefore muſt 
intirely vaniſb when Sin is intirely done away. 

If Matter, ſaid you, be not made out of no- 
thing, then it muſt be eternal. Juſt as well con- 
cluded, as if you had ſaid, If Smow, and Hail, 
and Ice, are not made of nothing, then they 
muſt be eternal. And if your Senſes did not 
force you to know how theſe things are cre- 
ated out of ſomething, and are in themſelves 
only the Properties of Light, and Air, and 


Water, brought out of their firſt State into ſuch 


a Compaction and Creation, as 1s called Snow, 


Hail, and Ice, your rational Philoſophy would 
ſtand to its noble Concluſion, that they muſt 


be made out of Nothing. Now every time you 
ſee Snow, or Hail, or Ice, you ſee in Truth 
and Reality the Creation of Matter, or how this 
World came to be of ſuch a material Nature as 
it is. For Earth and Stones, and every other 
Materlality of this World, came from ſome 

antecedent 
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antecedent Properties of Nature, by that ſame cre- 
ating Power, or F:at of God, as turns the Pro- 
perties of Light, and Air, and Water, into the 
different Materialities of Snow, Hail, and Ice. 
The irt Property of Nature, which is in it- 
ſelf a conſtringing, attraching, compreſſing, and 
coagulating Power, is that working Power from 
whence comes all Thickneſs, Darkneſs, Cold- 
neſs, and Hardneſs ; and this is the Creator 
of Snow, and Hail, and Ice, out of ſomething 
that before was only the uzaty of Light, | 
Air, and Moiſture. . Now this ſame Property 
of Nature, directed by the will of God, was 
the Fiat and creating Power which on the firit 
Day of this World compacted, coagulated, or 
created the wrathful Properties of fallen Nature 
in the Angehc Kingdom into ſuch a new 
State, as to become Earth, and Stones, and Wa- 
ter, and a viſible Heaven. And the new State 
of the created Heaven, and Earth, and Stones, 
and Water, Sc. came forth by the Fiat of 
God, or the Working of the firſt Property of 
Nature, from the Properties of fallen Na- 
ture; juſt as Snow and Ice, and Hail, come 
forth by the ſame Fiat from the Properties of 
Light, Air, and Water. And the created Ma- 
teriality of Heaven, Earth, Stones, and Wa- 
ter, have no more Eternity in them, than there 
is in Snow, or Hail, or Ice, but are only held 
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a time in their compacted, or created State, by 
the ſame firſt aſtringing Property of Nature, 
which for @ fime holds Snow, and Hail, and 
Ice, in their compacted State. 

Nov here you ſee with the utmoſt Certain- 
ty that all the Matter, or Materiality of this 
World, is the Effect of Sin, and could have 
its Begining from nothing elſe. For as Thick- 
neſs, Hardneſs, and Darkneſs (which are the 
Eſſence of Matter) are the Effects of the 
wrathful predominant Power of the l Pro- 
perty of Nature, and as no Property of Na- 
ture can be predominant, or known as it is 
in itſelf, till Nature is fallen from its harmo- 
nious Unity under the Light and Love of God 
dwelling in it, ſo you have the utmoſt Cer- 
tainty, that where Matter, or which is the 
ſame Thing, where Thickneſs, Darkneſs, Hard- 
neſs, &c. are found, there the Will of the Crea- 
ture has turned from God, and opened a diſ- 
orderly Working of Nature without God. 

Therefore as ſure as the Materiality of this 
World ſtands in the predominant Power of the 
firſt attracting, aſtringing Property of Na- 
ture, or in other Words, is a Thickneſs, Dark- 
neſs, Hardneſs, &c. to ſure is it that the Mat- 
ter of this World has its Beginning from Sin, 
and muſt have its End as ſoon as the Proper- 
ties of Nature are again reſtored to their firſt 

| Unity, 
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Cor and bleſſed Harmony under the Light 
d Spirit of God. 

bs is no Objection to all this, that Almighty 
God muſt be owned to be the true Creator of 
the Materiality of this World. For God on- 
ly brought, or created it into this Materi- 
ality out of the fallen ſinful Properties of Na- 
ture, and in order to //op their ſinful Working, 
and to put them into a State of Recovery. 
He created the confuſed Chaos of the darken- 
ed, divided, contrary Properties of ſpiritual 
Nature into a farther, darker, harder Coagula- 
tion and Diviſion, that ſo the fallen Angels 
might thereby e all Power over them; and 
that this new Materialify might become a The- 
atre of Redemption, and ſtand z?s Time under 
the Dominion of the Lamb of God, till all the 
Wrath, and Groſſneſs, and Darkneſs, born of the 
Sin of Angels, was fitted to return to its firſt 
heavenly Purity. 

And thus though God is the Creator of the 
Materiality of this World, yet ſeeing he cre- 
ated it out of that Wrath, Diviſion, and Dark- 
neſs, which Sin had opened in Nature, this 
Truth ſtands firm, that Sin alone 1s the Father, 
firſt Cauſe, and Beginner of all the Materiality 

of this World; and that when Sin is removed 
from Nature all its Materiality muſt vaniſh 
| with 
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with it. For when the Properties of Nature 
are again in the Unity of the one Will of Light 
and Love, then Hot and Cold, Thick and Thin, 
Dark and Hard, with every other Property of 
Matter, muſt giveup all their Diſtinction, and 
all the divided Elements of this World % all 
their Materiality and Diviſion in that firſt hea- 
venly Spirituality of a glaſſy Sea, from whence 
they fell. 

Now as all the whole Nature of Matter, its 


Groſſneſs, Darkneſs, and Hardneſs, is owing | 


to the unequal predominant Working of the firſt 
Property of Nature, which is an attracting, 
aſtringing, and compreſſing Deſire, ſo every ſpi- 
ritual Evil, every wicked Working, and diſ- 
orderly State of any intelligent Being, is all 
owing to the /me diſorderly predominant Power 
of the firſt Property of Nature, doing all that 
:nwardly in the Spirit of the Creature which 
it does in an outward Groſſneſs, Darkneſs, 
and Hardneſs. Thus when the De/ire (the 
firſt Property of Nature) in any intelligent 


7 Creature, leaves the Unity and Untverſality of 


the Spirit of Love, and contracts or ſhuts up 
itſelf in an own Will, own Love, and Self-ſeek- 
Ing, then it does all that inwardly, and ſpiri- 


tually in the Soul, which it does in outward 


Groſſneſs, Hardneſs, and Darkneſs. And 


had not own Will, own ae, and Self-jeeking, 


CONC 
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come into the Spirit of the Creature, it never 
could have found or felt any outward Contra- 
riety, Darkneſs, or Hardneſs: For no Creature 
can have any other outward Nature but that 
which is in the ſame State with its inward 
Spirit, and belongs to it as its own natural 
Growth. fr 

Modern Metaphyſics have no Knowledge of 
the Ground and Nature either of Sp277 or 
Boch, but ſuppoſe them not only without any 
natural Relation, but eſſentially contrary to one 
another, and only held together in a forced 
Conjunction by the arbitrary Will of God. Nay, 
if you was to ſay, that God firſt creates a Sou] 
out of nothing, and when that 1s done, then 
takes an underſtanding Faculty and puts it into 
it, after that adds a Will, and then a Memory, 
all as independently made, as when a Taylor 
firſt makes the Body of a Coat, and then adds 
Sleeves, or Pockets to it, was you to ſay This, 
the Schools of Deſcartes, Malebranche, or Locke, 


could have nothing to ſay againſt it. And the 
Thing is unavoidable; for all theſe Philoſo- 


phers were ſo far from knowing the Ground 
of Nature, how it is a Birth from God, and 
all Creatures a Birth from Nature, through 
the working Will of God in and by the 
Powers of Nature, as they were ſo far from 


knowing this, as to hold a Creation out f 


"nothing, 
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nothing, ſo they were neceſſarily excluded from 
every fundamental Truth concerning the Ori- 


gin either of Body or Spirit, and their true Re- 


lation to one another. For a Creation out of 


nothing leaves no room for accounting why 
any Thing is as it is.— Now every wiſe Man 
is ſuppoſed to have Reſpect to Nature m every 
Thing that he would have joined together; he 
cannot ſuppoſe his Work to ſucceed unleſs 
this be done. But to ſuppoſe God to create 
Man with a Body and Soul, not only not a- 


turally related, but naturally zmpoſible to be 


united by any Powers in either of them, is to 
ſuppoſe God acting and creating Man into an 


unnatural State; which yet he could not do, 


unleſs there was ſuch a Thing as Nature an- 
tecedent to the Creation of Man. And how 
can Nature be, or have any Thing, but what 


it is and has from God? Therefore to ſuppoſe 


God to bring any Creature into an unnatural 


State, 1s to ſuppole him acting contrary to him- 


ſelf, and to that Nature which is from him. 
Yet all the Metaphyſics of the Schools do 
this; they ſuppoſe God to bring a Soul and a 


Body together which have the wutmo/? natura] 


Contrariety to each other, and can only affect, 
or act upon one another by an arbitrary Will 
of God, willing that Body and Soul, held 
together by Firce, ſhould jeem to do that to one 
another, 
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another, which they have no natural or poſſibl- 
Power to do. But the true Philoſophy of this 
Matter, known only to the Soul that by a new 
Birth from above has found its firſt State in 
and from God, is this: Namely, that Nature is 
a Birth, or Manifeſtation of the triune inviſi- 
ble Deity. And as it could only come into 
Exiſtence as a Birth from God, ſo every Crea- 
ture, or beginning Thing, can only come forth 
as a Birth from and out of Nature by the Will 
of God, willing it to come forth in ſuch a 
Birth. And no Creature can have, or be any 
Thing, but by and according to the working 
Powers of Nature; and therefore, ſtrictly 
ſpeaking, no Creature can be put into an 2, 
natural State. It may indeed 4%, or fall from 
its natural Perfection, by the wrong Uſe or 
Working of its Will; but then its allen 


State is the natural Effect of the wrong Uſe of its 


Will, and fo it only has zhat which is natural 


to it. The Truth of the Matter is this: 


There neither 1s, nor can be any Thing, nor 
any Effect in the whole Univerſe of Things, 


but by the Way of Birth, For as the working 
Will is the firſt Cauſe or Beginner of every 


Thing, ſo nothing can proceed farther than as 


it is driven by the Will, and is a Bzrth of il. 
And therefore nothing can be in any Thing 
but what is natural to its 6wn working Wall, 
and is the true Eyect of it. Every Thing that 
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is outward in any Being is only a Birth of its 

own Spirit ; and therefore all Body, whether 

it be heavenly, or earthly, or helliſh, has its 

whole Nature and Condition from its own in- 
ward Spirit; and no Spirit can have a Body of 
any other Properties but ſuch as are natural to 
it, as being its own true outward State. For 
Body and Spirit are not two ſeparate indepen- 
ant Things, but are neceſſary to each other, 
and are only the znward and outward Condi- 
tions of one and the ſame Being. 

Every creaturely Spirit mult have its own Bo- 
dy, and cannot be without it; for its Body is 
that which makes it manzfe/? to itſelf. It can- 
not be ſaid to exiſt as a Creature till in a Body, 
becauſe it can have no Sezſibility of itſelf, nor 

feel nor find either that it is, or what it is, 
but in and by its own Body. Its Body 1s its 

firſt Knowledge of its Something and Some-where, 
And now, Sir, if you aſk why I have gone 
into this Detail of the Origin and Nature' of 

Body and Spirit, when my Subject was only 
concerning the Spirit of Love, it is to ſnew 
you, that Groſſneſs, Darkneſs, Contrariety, Diſ- 
quiet, and Fermentation, muſt be the State of 

the Body and Spirit, till they are both made 

| pure and luminous by the Light and Love of 
| Heaven manifeſted in them. All Darkneſs, 

Groſſneſs, and Contrariety muſt be removed 
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from the Body before it can belong to Hea- 
ven, or be united with it; but theſe Qualities 
muſt be in the Body till the Soul 1s totally 
dead to Self, Partiality, and Contrariety, and 
breathes only the Spirit of univerſal Love, be- 
cauſe the State of the Body has nothing of 17 
own, or from itſelf, but is ſolely the outward 
Mani feſtation of nothing elſe but that which is 
inwardly in the Soul. Every Animal of this 
World has nothing in its outward Form or 
Shape, every Spirit, whether heavenly or hel- 
liſh, has nothing in the Nature and State of 
its Body, but that which 1s the Form and 
Growth of its own inward Spirit. As no 
Number can be any Thing but that which the 
Unities contained in it make it to be; ſo no 
Body of any Creature can be any Thing elſe 
but the Coagulation, or Sum total, of thoſe 
Properties of Nature that are coagulated in 
it. And when the Properties of Nature arc 
formed into the Band of a creaturely Union, 
then is its Body brought forth, whether the 
Spirit of the Creature be earthly, heavenly, 
or helliſh, 
Nature or the fir Properties of Life are in 
a State of the higheſt Contrariety, and the 
higheſt Want of ſomething which they have 
not. This is their whole Nature, and they 
have nothing elſe in them. And this is their 
true 
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true Ground and Fitneſs to become a Life of 
triumphing Joy and Happineſs, viz. when 
united in the Poſſeſſion of that which they 
ſeek for in their Contrariety. And if Life, in 
its firſt Root, was not this Depth of Strife, 
this Strength of Hunger, and Senſibility of 
Want, the Fulneſs of heavenly Joy could not 
be manifeſted in it. 

You are not a Stranger to the Myſtery of 
the Seven Properties of Nature, which we have 
often ſpoke of; and therefore I ſhall ſhorten 
the Matter, and only ſay ſo much of them as 
may be of Service to our preſent Subject. 

Nature, whether eternal or temporal, 1s 
That which comes not into Being for its own 
Self, or to be That which it is in itſelf, but 
for the Sake of Something that it is not, and 
has not. And this is the Reaſon why Na- 
ture is only a Deſire; it is becauſe it is for the 
Sake of ſomelhing elſe; and it is allo the Rea- 
ſon why Nature in itſelf is only a Torment, 
becauſe it is only a ſtrong Deſire, and cannot 
help itſelf to that which it wants, but is al- 
ways working againſt itſelf *. 

Now a Deſire that cannot be Popped, nor get 
That which it would have, has a ?breefo/d Don- 
trariety, or Working in 1t, which you may 
thus conceive, as follows: The firſt and pe- 


5 culiar 
* Sec The Il ay to Divine Knowledge, p. 196. 
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culiar Property, or the one only Will of the De- 
fire, as ſuch, is to have That which it has not; 
and all that it can do towards having it is to 
act as if it were ſerzing it; and this is it which 
makes the Deſire to be a magic Compreſſing, In- 
clojing, or Aſtringing ; becauſe that is all that 
it can do towards Seizing of that which it 
would have. But the Deſire cannot thus ma- 
gically ringe, compreſs, or ſtrive to incloſe, 
without Drawing and Attratting : But Draw- 
ing is Motion, which is the higheſt Contra- 
riety and Reſiſtance to compreſſing, or holding 
together. And thus the Defire, in its magical 
Working, ſets out with two contrary Properties, 
inſeparable from one another, and equal in 
Strength; for the Motion has no Strength but 
as it is the Drawing of the Deſire; and the 
Deſire only draws in the ſame Degree as it wills 
to compreſs and aſtringe; and therefore the De- 
ſire, as aſtringing, always begets a Reſiſtance 
equal to itſelf. Now from this great and 
equally- ſtrong Contrariety of the wo firſt Pro- 
perties of the Deſire, magically pulling, as I 
may ſay, two contrary Ways, there ariſes, as 
a neceſſary Birth from both of them, a ird 
Property, which is emphatically called a Vell, 
or whirling Anguiſh of Life. For a Thing 
that can go neither inward nor outward, and 
yet muſt be and move under the equal Power 


of 
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of both of them, muſt wh7r/, or turn round; 
it has no Poſſibility of doing any Thing elſe, 
or of ceaſing to do that. And this whir/tng 
Contrariety of theſe inſeparable Properties is 
the great Anguiſh of Lite, and may properly 
be called the Hell of Nature; and every leſſer 
Torment which any Man finds in this mixed 
World has all its Exiſtence and Power from 
the Working of theſe 7bree Properties: For 
Life can find no troubleſome Motions, or 
Senſibility of Diſtreſs, but ſo far as it comes 
under their Power, and enters into their whirl- 
ing Wheel. 
Now here you may obſerve, that as this 
whirling Anguiſ of Lite is a third State, ne- 
ceſſarily ariſing from the Contrariety of the 
two firſt Properties of the Deſire, ſo in this 
material Syſtem, every whirling, or orbicular 
Motion of any Body, is ſolely the Effect or 
Product of the Contrariety of 7heſe te firſt 
Properties. For no material Thing can whirl 
or move round, till it 1s under the Power of 
_ theſe 7wo Properties, that is, till it can neither 
go inwards nor outwards, and yet is obliged 
to move; juſt as the whirlmg Anguiſh of the 
Deſire then begins, when 1t can neither go 
inwards nor outwards, and yet muſt be in 
Motion. 
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And this may be again another ſtrict De- 
monſtration to you, that all the Matter of 
this World is from ſpiritual Properties, ſince 
all its Workings and Effects are according to 
them : For if Matter does nothing but ac- 
cording to them, it can be nothing but what 
it is, and has from them. 

Here alſo, that is, in theſe bree Properties 
of the Deſire, you ſee the Ground and Reaſon 
of the 7hree great Laws of Matter and Motion 
lately diſcovered, and ſo much celebrated ; 
and need no more to be told, that the illuſ- 
trious Sir Jaac plowed with Behmen's Heifer 
when he brought forth the Diſcovery of them. 
In the mathematical Syſtem of this great 
Philoſopher theſe three Properties, Altraction, 
equal Neſſſance, and the orbicular Motion of 
the Planets as the Effect of them, Sc. are 
only treated of as Fachs and Appearances, 
whoſe Ground is not pretended to be known. 
But in our Behmen, the illuminated Inſtru- 
ment of God, their Birtb and Power in Eter- 
nity are opened ; their eternal Beginning 1s 
ſhewn, and how and why all Worlds, and 
every Lite of every Creature, whether it be 
heavenly, carthly, or helliſh, muſt be in them, 
and from them, and can have no Nature, 
either ſpiritual or material, no kind of Hap- 
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pineſs or Miſery, but according to the working 
Power and State of theſe Properties. 

All outward Nature, all inward Life, 1s 
what it is, and works as it works, from this 
unceaſing powerful Altraction, Reſiſtance, and 
 Whiirlng. 

Every Madneſs and Folly of Life is their 
immediate Work, and every good Spirit of 
Wiſdom and Love has all its Strength and 
Activity from them. They equally ſupport 
Darkneſs and Light: Te one could have no 
Powers of Thickneſs and Coldneſs, the other 
no Powers of Warmth, Brightneſs, and 
Activity, but by and through theſe three Pro- 


perties acting in a different State. Not a 


Particle of Matter ſtirs, riſes, or falls, ſepa- 
rates from, or unites with any other, but 
under their Power. Not a Thought of gots 
Mind, either of Love or Hatred, of Joy 
Trouble, of Envy or Wrath, of Pride Dey 
Covetouſneſs, can rife in the Spirit of any 
Creature, but as theſe Properties act and 
ſtir in it. | 

The next and following Properties, vis. 


the fourth, called Fire, the fifth, called the 


Form of Light and Love, and the ſixth, Sound, 
or Unaer/landing, only declare the gradua! Ef 
fects of the Entrance of the Deity into the 
three firſt Properties of Nature, changing, or 
C4 bringing 
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bringing their ſtrong wrathful Attraction, 
Reſiſtance, and Whirling, into a Life and State 
of triumphing Joy, and Fulneſs of Satisfac- 
tion; which Sate of Peace and Joy in one 
another 1s called the Seventh Property or State 
of Nature. And this is what Behmen means 
by his Ternarius Sanctus, which he ſo often 
ſpeaks of as the only Place from whence he 
received all that he ſaid and wrote: He means 
by it the holy Manifeſtation of the Triune 
God in the ſeven Properties of Nature, or 
Kingdom of Heaven. And from this Mani- 
feſtation of God in the ſeven Properties of 
Nature, or Kingdom of Heaven, he moſt 
wonderfully opens, and accounts for all that 
was done in the jix firſt working Days of the 
Creation, ſhewing how every of the ſix active 
Properties had its peculiar Day's Work, till 
the whole ended or reed in the ſanctified pa- 
radiſical Sabbath of the ſeventh Day, juſt as 
Nature does in its ſeventh Property. 

And now, Sir, you may ſee in the greateſt 
Clearneſs, how every Thing in this World, 
every Thing in the Soul and Body of Man, 
abſolutely requires the one Redemption of the 
Goſpel. There is but one Nature in all crea- 
ted Things, whether ſpiritual or material ; 
they all ſtand and work upon the ſame Ground, 
vi. the Free firſt Properties of Nature, That 


only 
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only which can illuminate the Soul, that alone 
can give Brightneſs and Purity to the Body. 
For there is no Groſſneſs, Darkneſs, and 
Contrariety in the Body, but what ſtrictly 
proceeds from the ſame Cauſe that makes 
Selfiſhneſs, Wrath, Envy, and Torment, in the 


Soul; it is but one and the ſame State and 


Working of the ſame three firſt Properties of 
Nature. All Evil, whether natural or mora}, 


whether of Body or Spirit, is the ſole Effect 
of the Wrath and Diſorder of the Spirits of + 


Nature working in and by themſelves. And 
all the Good, Perfection, and Purity of every 
Thing, whether ſpiritual or material, whether 
it be the Body or Spirit of Man or Angel, 1s 
ſolely from the Power and Preſence of the 
ſupernatural Deity dwelling and working in the 
Properties of Nature. For the Properties of 
Nature are in themſelves nothing but a mere 
Hunger, Want, Strife, and Contrariety, till the 
Fulneſs and Riches of the Deity, entering 
into them, unite them all in ove Will, and one 
' Poſſeſſion of Light and harmonious Love; 
which is the one Redemption of the Goſpel, and 
the one Reaſon why nothing elſe but the 
Heart, or Son, or Light of God, can purify 
Nature and Creature from all the Evil they 
are fallen into. | 
For nothing can poſſibly deliver the Soul 
from its ſelſſi Nature, and earthly Paſſions, 
3 but 
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but that one Power that can deliver Matter from 
its preſent material Properties, and turn Earth 
into Heaven: And that for this plain Reaſon, 
becauſe Soul and Body, outward Nature and 
in ward Life, have but one and the ſame Evil 
in them, and from one and the ſame Cauſe. 
The Derft therefore, who looks for Life and 
Salvation through the Uſe of his Reaſon, acts 
contrary to the whole Nature of every Thing 
that he ſees and knows of himſelf, and of the 
Nature and State of this World. For from one 
End of it to the other, all its material State, all 
its groſs divided Elements, declare that they are 


what they are, becauſe the Light and Love of 


Heaven are not working and manifeſt in them, 
and that nothing can take Darkneſs, Materi- 
ality, Rage, Storms, and Tempeſts from them, 


but that ſame heavenly Light and Love which 
was made Fleſh to redeem the fallen Humanity 
firſt, and after that the whole material Syſtem _ 


Can the Deiſt with his Reaſon bring the 
Light of this World into the Eyes of his Body? 
If not, how comes it to be leſs abſurd, or 
more poſſible, for Reaſon to bring heavenly 


Light into the Soul? Can Reaſon hinder the 
Body from being heavy, or remove Thicknels 


and Darkneſs from Fleſh and Blood ? Yet no- 


thing leſs than ſuch a Power can poſſibly help 


the Soul out of its fallen and earthly State. 


For 


5 ; 
of 
+ 
= 
T 
F 4 
; * 
1 F 
vo 
1 
. 4 
8 
* A 
[x 
# 
4 N 
5 „ 
; 
8 
icky 
x : 
A4 
2 
be 
1 
9 
4 
4 i 
5 
[i 


\ * 
* 
A 
1 
* 
af 4 
A 
I * % 
8 
LE 
a1 
« © 
Fs iy 
1 
1 
9 
1 
1 
«4 
+. „ 
8 
£5 
Lad 
«1 
« 71 
* 


431 
For the Groſſneſs of Fleſh and Blood is the na- 
tural State of the fallen Soul; and therefore 
nothing can purify the Soul, or raiſe it out 
of its earthly corrupt State, but That which 
has all Power over all that which is earzhbly and 
material in Nature. | 
To pretend therefore that Reaſon may have 
ſufficient Power to remove all helliſh Depra- 
vity, and earthly Luſts from the Soul, whilſt 
it has not the leaſt Power over Sweet or Sour 
in any one Particle of Matter in the Body, is 
as highly abſurd, as if a Man ſhould pretend 
that he has a full Power to alter the inward, 
inviſible, vegetable Life of a Plant, but none 
at all over its outward State, Colour, Leaves, 
or Fruit. The Deiſt therefore, and not the 
Chriſtian, ſtands in need of continual Mira- 
cles to make good his Doctrine. For Reaſon 
can have no Pretence to amend or alter the 


Life of the Soul, but fo far as it can ſhew 


that it has Power to amend and alter the Na- 


ture and State of the Body. 


The unbelieving Jews ſaid of our Lord, 
How can this Man forgive Sins ? Chriſt ſhewed 
them how, by appealing to that Power which 
they ſaw he had over the Body: J/hether, ſays 
he, zs zt caſter to jay, Thy Sins are forgiven thee, 


or to ſay, Ariſe, take up thy Bed and walk ? But 


the Deluſion of the unbelieving Deiſt is greater 
I than 
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than that of the Jew. For the Deiſt ſees, 
that his Reaſon has no Power over his Body, 
can remove no Diſeaſe, Blindneſs, Deafneſs, or 
Lameneſs, from it, and yet will pretend to 
have Power enough from his Reaſon to help 
the Soul out of all its Evil; not knowing, that 
Body and Soul go hand in hand, and are no- 
thing elſe but the inward and outward State 
of one and the ſame Life; and that therefore he 
only who can ſay to the dead Body of Lazarus, 
Come forth, can ſay to the Soul, Be thou clean. 
The Deiſt therefore, if he pleaſes, may ſtile 
himſelf a natural, or a moral Philoſopher, but 
with no more Truth, than he can call himſelf 
a Healer of all the Maladies of the Body. And 
for a Man to think himſelf a moral Philoſo- 
pher, becauſe he has made a choice Collection 
of Syllogiſms, in order to quicken and revive 
a divine Goodneſs in the Soul, or that no 
Redeemer need come from Heaven, becauſe 
human Reaſon, when truly left to itſelf, has 
great Skill in chopping of Logic, may juſtly 
be deemed ſuch an Ignorance of the Nature 
of Things, as is ſeldom found in the Tranſ— 
actions of illiterate and vulgar Life &. But 
this by the Bye. 


. 


* Spirit of Love, Second Part, p. 22. 
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To return to our chief Subject: The Sum 
of all that has been ſaid is this; All Evil, be 
it what it will, all Miſery of every kind, is in 
its Birth, Working, and Extent, nothing elſe 
but Nature left to 2z/e/f, and under the divided 
Workings of its own Hunger, Wrath, and 
Contrariety; and therefore there is no Pofibility 
for the natural earthly Man to eſcape eternal 
Hunger, Wrath, and Contrariety, but ſolely in 
the Way as the Goſpel teaches, by denying 
and dying to Self. On the other hand, all the 
Goodneſs and Perfection, all the Happineſs, 
Glory, and Joy, that any intelligent divine 
- Creature can be poſſeſſed of is, and can be, 
from nothing elſe, but the inviſible uncreated 
Light and Spirit of God manifeſting itſelf in 
the Properties of the creaturely Life, fill;ng, 
bleſſing, and uniting them all in one Love and 
Joy of Life. And thus again, there is noPoſſibili- 
ty of Man's attaining to any heavenly Perfection 
and Happineſs, but only in the Way of the 
Goſpel, by the Union of the divine and human 
Nature, by Man's being born again from 
above of the Word and Spirit of God. There 
is no Poſſibility of any other Way, becauſe 
there is nothing that can poſſibly change the 
firſt Properties of Life into an heavenly State, 
but the Preſence, and working Power, of the 
Deity united with and working in them. 


And 
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And therefore the Word was made Fleſh, and 
muſt; of all neceſſity be made Fleſh, if Man is 
to have an heavenly Nature. Now as all 
Evil, Sin, and Mifery, have no Beginning, 
nor Power of Working, but in the Manife(- 
tation of Nature in its divided contrary Pro- 
perties; ſo it is certain, than Man has nothing 
to turn to, ſeek or aſpire after, but the loit 
Spirit of Love. And therefore it is, that God 
only can be his Redeemer, becauſe God only 
is Love; and Love can be no-where elſe, but 
in God, and where God dwells and works. 
Now the Difficulty which you find in at- 
taining to this Purity, and Univerſality of the 
Spirit of Love, is becauſe you ſeek for it, as! 
once told you, in the Way of Reaſoning: 
You. would be poſſeſſed of it only from a ra- 
tional Conviction of the Fitneſs and Amiable- 
neſs of it. And as this clear Idea does not 
put you immediately into the real Poſſeſſion 


of it, your Reaſon begins to waver, and ſug- 


geſts to you, that it may be only a ine Netion 
that has no Ground but in the Power of Ima- 
gination. But this, Sir, is all your own Error, 


and as contrary to Nature, as. if you would 
have your Eyes do That, which only your 
Hands or Feet can do for you. The Hirit of 


Love is a Spirit of Nature and Life ; and all 
the Operations of Nature and Life are accord- 
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ing to the working Powers of Nature; and 


every Growth and Degree of Life can only 


ariſe in its own Time and Place from its proper = 


Cauſe, and as the genuine Effect of it. 
Nature and Life do nothing by Chance, or 
accidentally, but every Thing in one uni- 
form Way. Fire, Air, and Light, do not 
proceed ſometimes from one Thing, and 
ſometimes from another; but where-ever they 


are, they are always born in the ſame 
Manner, and from the ſame Working in 


the Properties of Nature. So in like Manner, 
Love is an 7mmutable Birth, always proceeding 
from the ſame Cauſe, and cannot be in Ex- 
iſtence till its own true Parents have brought 
it forth. 

How unreaſonable would it be, to begin to 
doubt whether Strength and Health of Body 
were real Things, or poſſible to be had, be- 


cauſe you could not by the Power of your 


Reaſon take Poſſeſſion of them; Yet this is 


as well, as to ſuſpect the Purity and Perfection 


of Love to be only a Notion, becauſe your 


Reaſon cannot bring forth its Birth in your 
Soul. For Reaſon has no more Power of alter- 


ing the Life and Properties of the Soul, than 
of altering the Life and Properties of the Body. 


That, and that only, can caſt Devils and evil 


Spirits out of the Soul, that can ſay to the 
Storm, Be ſbill, and to the Leper, Be thou clean. 
The 
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The Birth of Love is a Form or State of 
Life, and has its fixed Place in the fifth Form 
of Nature. The three firſt Properties or 
Forms of Nature are the Ground or Band of 
Life, that is in itſelf only an extreme Hunger, 
Want, Strife and Contrariety. And they are 
in this State, that they may become a proper 
Fuel for the fourth Form of Nature, viz. the 
Fire, to be kindled in them. You will per- 
haps ſay, What is this Fire? What is its Na- 
ture? And how is it kindled? And how is it, 
that the Hunger, and anguiſhing State of the 
Properties, are a Fitneſs to be a Fuel of this 
Fire? It may be anſwered, This Hunger and 
Anguiſh of Nature, in its firſt Forms, are its 
Fitneſs to be changed into a Life of Light, 
Joy, and Happineſs: And that for this Rea- 
ſon, becauſe it is in this Hunger and Anguiſh 
only becauſe God is not in it. For as Nature 
comes from God, and for this only End, that 
the Deity may manifeſt Heaven in it, it muſt 
ſtand in an Hunger and anguiſhing State till 
the Deity is manifeſted in it. And therefore 
its Hunger and Anguiſh are its true F:tnefs to 
be changed into a better State; and this is its 
Fitneſs for the Birth of the Fire : For the Fire 
means nothing, and is nothing elſe, but That 
which changes them into a better State. Not 
as if Fire was a fourth, difiinf? Thing, that 

comes 
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comes into them from without, but is only a 


fourth State or Condition into which the ſame 
Properties are brought. 


The Fire then is that which changes the 
Properties into a new and heavenly State : 


Therefore the Fire does two Things; it alters 


the State of Nature, and brings Heaven into 
it; and therefore it muſt work from a 779/914 
Power; the Deity and Nature muſt both be 
in it. It muſt have ſome Strength from Na- 


ture, or it could not work in Nature; it muſt 


have ſome Strength from the Deity, or it 
could not overcome, and change Nature into a 
divine Life. Now all this is only to ſhew you, 
that the Fire can only be kindled by the Eu- 
trance of the Deity or ſupernatural God into a 
Conjunction or Union with Nature. And this 
Conjunction of the Deity and Nature makes 


or brings forth that Sate, or Form of Life, 


which is called, and truly is, Fire: Fiiſt, Be- 
cauſe it does at in the ſpiritual Properties of 
Nature, which Fire does in the Properties of 
material Nature; and Secondly, Becauſe it is 
that alone, from which every Fire in this 
World, whether in the Life of animal, or ve- 
getable, or inanimate Matter, has its Source, 
and Power, and Poſſibility of Burning. The 
Fire of this World overcomes its Fuel, breaks 
its Nature, alters its State, and changes it 
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into Flame and Light. But why does it do 
this? Whence has it this Nature and Power? 
It is becauſe it is a 7rue Ort-birth of the eternal 
Fire, which overcomes the Darkneſs, Wrath, 
and Contrariety of Nature, and changes all 
its Properties into a Life of Light, Joy, and 
Glory. Not a Spark of Fire could be kindled 
in this World, nor a Ray of Light come from 
any material Fire, but becauſe material Na- 
ture is, in itſelf, nothing elſe but the very 
Properties of eternal Nature, ſtanding for a 
Time in a material State or Condition ; and 
therefore they muſt work in Time as they do 
in Eternity ; and conſequently there muſt be 
Fire in this World, it muſt have the ſame Birth, 


and do the ſame Work, in its material Way, 


which the eternal Fire has and does in ſpiri- 
tual Nature. And this is the true Ground 
and Reaſon why every Thing in this World 
is delivered as far as it can be from its earthly 
Impurity, and brought into its Lig State of 
Exiſtence, only by Fire; it is becauſe the eter- 
nal Fire is the Purifier of eternal Nature, 
and the Opener of every Perfection, Light, 


and Glory in it. And if you aſk why the 


eternal Fire is the Puriſer of eternal Nature, 
the Reaſon is plain; it is becauſe the eternal 
Fire has its Birth, and Nature, and Power, 
from the Entrance of the pure ſupernatural 
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Deity into the Properties of Nature, which 
muſt change theirState, and be what they were 
not before, as ſoon as the Deity enters into 
them. Their Darkneſs, Wrath, and Contrariety, 
are driven out of them, and they work, and 


give forth only a Life, and Strength of Light, 


and Joy, and Glory. And this twofold Ope- 
ration, vig. on one hand taking from Nature 
its wrathful W orkings, and on the other hand 
opening a glorious Manifeſtation of the Deity 
in them, is the whole Nature and Form of the 
Fire, and 1s the Reaſon why from Eternity to 
Eternity it is and muſt be the Puriſſer of eter- 
nal Nature; namely, as from Eternity to 
Eternity changing Nature into a Kingdom of 
Heaven. Now every Fire in this World does, 
and muſt do, the ſame Thing in its low Way, 
to the utmoſt of its Power, and can do no- 
thing elſe. Kindle Fire where, or in what 
you will, it acts only as from and by the 
Power of this eternal purifying Fire; and 
therefore it breaks and conſumes the Gr offneſs 
of every Thing, and makes all that is pure 


and ſpirituous to come forth out of it; and 


therefore Purification is its one only Work 
through all material Nature, becauſe it is a 
real Out-birib of that eternal Fire which puri- 


fies eternal Nature, and changes it into a 
mere Heaven of Glory. 
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The eternal Fire is called a fourth Form, or 


State of Nature; becauſe it cannot exiſt but 
from the firſt Three, and has its Work in 
the fourth Place, in the Midſt of the ſeven 
Forms, changing the three firſt into the three 
laſt Forms of Nature, that 1s, changing them 
from their natural into an heavenly State. So 
that, ſtrictly ſpeaking, there are but three 
Forms of Nature, to anſwer to the threefold 
Working of the Triune Deity. For the 
three laſt are not three new or different Pro- 
perties, but are only the three firſt brought 
into a new State, by the Entrance of the 
Triune Deity into Conjunction with them. 
Which Entrance of the ſupernatural Deity 
into them is the conſuming of all that is bad in 
them, and turning all their Strength into a 
working Life of Light, Joy, and heavenly 


Glory ; and therefore it has the juſteſt Title 


to be called Fire, as having no other Nature 
and Operation in it but the known Nature of 
Fire, and alſo as being That from which every 


Fire in this World has all its Nature and 


Power of doing as it does. 


You once, as I remember, objected to my 


ſpeaking fo much in the Appeal, &c. of the 
Fire of Life, as thinking it too groſs an Ex- 
preſſion to be taken in its /tera/ Meaning, 
when mention 1s made of the eternal Fire, or 
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the Hire in animal Life. But, Sir, Fire has 
but one Nature through the whole Univerſe of 
Things; and material Fire has not more or 


leſs of the Nature of Fire in it, than that 


which is in eternal Nature; becauſe it has 
nothing, works nothing, but what it has and 


works from thence. How eaſy was it for you 
to have ſeen, that the Fire of the Soul and 
the Fire of the Body had but ce Nature? 
How elſe could they unite in their Heat? How 
eaſy alſo to have ſeen, that the Fire of animal 
Life was the ſame Fire that burns in the 


Kitchen? How elſe could the Kitchen Fire be 


ſerviceable to animal Life? What Good 
could it do you to come to a Fire of Wood, 
where you wanted to have the Heat of your 
own Life increaſed ? In animal Life the Fire is 
kindled and preſerved in ſuch a Degree, and 
inſuch Circumſtances, as tobe Life, and the Pre- 


ſervation of Lite ; and this 1s its Difference 
from Fire kindled in Wood, and burning it 


to Aſhes. It is the /me Fire, only in 4 dif- 


ferent State, that keeps up Lite, and conſumes 
Wood; and has no other Nature in the Wood 


than in the Animal. Juſt as in Water that 
has only ſo much Fire in it as to make it 
warm, and Water that is by Fire made boil. 
ing hot, the ſame Nature and Power of Fire 


are in both, but only in a diiterent State. Now 
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will you ſay, that Fire is not to be /terally un- 
derſtood, when it only makes Water to be 
warm, becauſe it is not red and flaming as you 
ſee it in a burning Coal? Yet this would be 
as well as to ſay, that Fire is not /zerally to 
be underſtood in the animal Life, becauſe it 
is ſo different from that Fire which you ſee 
burning in a Piece of Wood. And thus, 
Sir, there is no Foundation for any Objection 
to all that has been ſaid of Fire in the Appeal. 
&c. It 1s one and the ſame great Power of 
God in the ſpiritual and material World ; it 
is the Cauſe of every Life, and the Opener 
of every Power of Nature ; and its one great 
Work through all Nature and Creature, ani- 
mate and inanimate, is Purification and Exal- 
zation ; 1t can do nothing elſe, and that for 
this plain Reaſon, becauſe its Birth is from 
the Entrance of the pure Deity into Nature, 
and therefore muſt, in its various State and 
Degrees, be only doing that which the En- 
trance of the Deity into Nature does. It 
muſt bring every natural Thing into its h:gheſt 
State, But to go back now to the Spirit of 
Love, and ſhew you the Time and Place of its 
Birth, before which it can have no Exiſtence 
in your Soul, do what you will to have it. 
The Fire, you ſee, 1s the firſt Overcomer of 
the hungry, wrathful, ſelf-tormenting Rs 
0 
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of the Properties of Nature; and it only 
overcomes them, becauſe it is the Entrance of 
the pure. Deity into them ; and therefore 
That which overcomes them is the Light of 
the Deity. And this 1s the true Ground and 
? Reaſon, why every right-kindled Fire muſt 
! give forth Light, and cannot do otherwiſe. It 
is becauſe the eternal Fire is only the Effect 
or Operation of the ſupernatural Light of the 
Deity entering into Nature; and therefore 
Fire muſt give forth Light, becauſe it is it- 
ſelf only a Power of the Light; and Light 
can be no- Where in Nature but as a % Form, 
or State of Nature, brought forth by the Fire. 
E And as Light thus brought forth is the jr/# 
State that is lovely and delightful in Nature, fo 
the Spirit of Love has only its Birth inf Light 
of Life, and can be no- where elſe. For the 
Properties of Life have no common Good, no- 
thing to rejoice in, till the Light is found; 
and therefore there is no poſſible Beginning 
of the Spirit of Love till then. pn 
The Shock that is given to the three firſt 
Properties of Nature by the amazing Light of 
the Deity breaking in upon them, is the Ope- 
ration of the Fire, that conſumes, or takes 
away, the wrathful Strength and Contrariety 
of the Properties, and forces each of them to 
ſhrink, as it were, away from itſelf, and come 
D 4 under 
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under. the Power of this new-riſen Light. 

Here all Strife of Enmity and wrathful Con- 
trariety in the Properties muſt ceaſe, becauſe 
all are united in the Love of the Light, and all 
equally helping one another to an higher En- 
joyment and Delight in it. They are all one 
Triune Will, all doing the ſame Thing, viz. 
all rejoicing in the one Love of the Light. 
And here it is, in this delightful Unity of 
Operation, that the Spirit of Love is born, in 
the % Property, or Light of Life; and cannot 
poſſibly riſe. up in any Creature till the Pro- 
perties of its Life are brought into this f 
State, thus changed, and exalted into a new 
Senſibility of Life. Let me give you this 


Similitude of the Matter: Fancy to yourſelf 


a Man ſhut up in a deep Cave under-ground, 


without ever having ſeen a Ray of the Light, 


his Body all over tortured with Pain, his 
Mind diſtracted with Rage, himſelf whirling 
and working with the utmoſt Fury and Mad- 
neſs he knows not what ; and then you have 
an Image of the firſt Properties of Life, as 
they are in themſelves, before the Fire had 
done its Work in them. | 
Fancy this Man ſuddenly ſtruck, or all ſur- 
rounded, with ſuch a Glare of Light, as in 
the Twinkling of an Eye ſtopped, or ſtruck 
dead, every Working of every Pain and Rage, 


both 
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both in his Body and Mind ; and then you 
have an Image of the Operation of the Fire, 
and what it does to the firſt Properties of 
Nature. Now as ſoon as the firſt Terror of 
the Light has had its fiery Operation, and 
ſtruck nothing dead but every working Sen- 
ſibility of Diſtreſs, fancy this Man, as you 
now well may, in the ſweeteſt Peace of Mind 
and bodily Senſations, bleſſed in a new Re- 
gion of Light, giving Joy to his Mind, and 
Gratification to every Senſe; and then the 
Tranſports, the Overflowings of Love and 


Delight in this new State, may give you an 


' Image how the Spirit of Love is, and muſt be 
born, when Fire and Light have overcome, 
and changed the State of the firſt Properties 
of Nature; and it never, till then, can have any 
Exiſtence in any Creature, nor proceed from 
any other Cauſe. Thus, Sir, you may ſuf- 
ficiently ſee, how vainly you attempt to poſ- 
ſeſs yourſelf of the Spirit of Love by the 
Power of your Reaſon; and alſo what a 
Vanity of all Vanities there is in the Religion 
of the Deiſts, who will have no other Perfec- 


tion, or divine Life, but what they can have 
from their Reaſon; as great a Contradiction 


to Nature, as if they would have no Life or 
Strength of Body, but that which can be had 
from their Faculty of Reaſoning. For Reaſon 
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can no more alter or exalt any one Property of 
Life in the Soul, and bring it into its perfect 
State, than it can add one Cubit to the 
Stature of the Body. The Perfection of every 
Life is no-way poſſibly to be had, but as 
every Flower comes to its Perfection, vis. 
from its own Seed and Root, and the various 
Degrees of Tranſmutation which muſt he 
gone through before the Flower is found: It 
is ſtrictly thus with the Perfection of the Soul: 
All its Properties of Life muſt have their true 
natural Birth and Growth from one another. 
The firſt, as its Seed and Root, muſt have their 
natural Change into an higher State; . muſt, 
like the Seed of the Flower, paſs through 
Death into Life, and be bleſſed with the Fire, 
and Light, and Spirit of Heaven, in their Paſ- 
ſage to it; juſt as the Seed paſſes through 
Death into Life, bleſſed by the Fire, and Light, 
and Air of this World, till it reaches its laſt 
Perfection, and becomes a beautiful ſweet- 


ſmelling Flower. And to think that the Soul 


can attain its Perfection any other Way, 
than by the Change and Exaltation of its firſt 
Properties of Life, juſt as the Seed has its 
firſt Properties changed and exalted till it comes 
to have its Flower, 1s a total Ignorance of the 
Nature of Things. For as whatever dies can- 
not have a Death particular to itfelf, but the 
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ſame. Death in the ſame Way, and for the 


fame Reaſons, that any other Creature, whe- 


ther animal or vegetable, ever did or can die; 
ſo every Life, and Degree of Life, muſt come 
into its State and Condition of Life in the 
ſame Way, and for the ſame Reaſons as Life, 
and the Perfection of Life, come into every 
other living Creature, whether in Hea- 
ven, or on Earth. Therefore the Deiſt's 
Religion, or Reaſon, which 1s to raiſe the 
Soul to its true Perfection, is ſo far from 
being the Religion of Nature, that it is quite 


unnatural, and declared to be ſo by every 


Working in Nature. For ſince Reaſon can 
neither give Life nor Death to any one Thing 
in Nature, but every Thing lives, or dies, ac- 
cording to the Working of its own Properties, 
every Thing, dead and alive, gives forth a 
Demonſtration, that Nature aſks no Counſel 
of Reaſon, nor ſtays to be directed by it. 
Hold it therefore for a certain Truth, that you 
can have no Good come into your Soul, but 
only by the one Way of a Birth from above, 


from the Entrance of the Deity into the Pro- 


perties of your own ſoulſh Life. Nature 
muſt be ſet right, its Properties muſt, enter 
into the Proceſs of a new Birth, it muſt work 


to the Production of Light, before the Spir it 


of Love can have a Birth in it. For Love is 
Dogs. and Delight cannot ariſe in any 


Crea- 


1 
Creature till its Nature is in a delightful 
State, or is poſſeſſed of that in which it muſt 
rejoice. ' And this is the Reaſon why God 
muſt become Man; it is becauſe a Birth of 
the Deity muſt be found in the Soul, giving 
to Naqure all that it wants, or the Soul can 
never find itſelf in a delightful State and only 
Working with the Hirit of Love, For whilſt 
the Soul has only its natural Life, it can only 
be in ſuch a State, as Nature, without God, is 
in, vis. a mere Hunger, Want, Contrariety, 
and Strife for it knows not what, Hence is all 
that Variety of Sind, reftleſs, contrary Paſſions, 
which govern and torment the Life of fallen 
Man. It is becauſe all the Properties of Na- 
ture muſt work in Blindneſs, and be doing they 
know not what, till the Light of God is found 
in them. Hence allo it is, that That which is 
called the Wiſdom, the Honour, the Honeſty, and 
the Religion of the natural Man, often does as 
much Hurt to himſelf, and others, as his 
Pride, Ambition, Self-Love, Envy, or Re- 


venge, and are ſubject to the ſame Humour 


and Caprice; it is becauſe Nature is 70 better 
in one Motion than in another, nor can be ſo, 
till ſomething ſupernatural is come into it. We 
often charge Men both in Church and State, 
with changing their Principles; but the Charge 
is too haſty; for no Man ever did, or can 

change 


0 9 
"A 7 - p +» i 
Yn ES” og ny 


. * 
— P ds de » * »— 4 
E TG 
* — On = oa gs. CO BEA, 


a x +. at 


: Was a F 
c 


ä ä * * ” - tha 
. * 3 _ Tb £ r 
TT OG Enfant” Ds = gf 6 


n 
6 


[ 6 J 

change his Principles, but by a Birth from 
above. The natural, called in Scripture, the 
old Man, is ſteadily the ſame in Heart and Spi- 
rit in every Thing he does, whatever Variety of 
Names may be given to his Actions. For Self 
can have no Motion but what is e, which 
Way ſoever it goes, or whatever it does, either 
in Church or State. And be aſſured of this, 
that Nature in every Man, whether he be 
learned or unlearned, is this very Self, and can 
be nothing elſe, till a Birth of the Deity 1s 
brought forth in it. There is therefore no 
Poſſibility of having the Spirit of Love, or 
any divine Goodneſs, from any Power of 
Nature, or Working of Reaſon. It can only 
be had in its own Time and Place; and its 
Time and Place is no-where, but where Na- 
ture is overcome by a Birth of the Life of God 
in the Properties of the Soul. And thus you 
ſee the infallible Truth, and abſolute Neceſlity, 
of Chriſtian Redemption ; it is the moſt de- 
monſtrable Thing in all Nature. The Deity 
muſt become Man, take a Birth in the fallen 


Nature, be united to it, become the Life of 


it, or the natural Man muſt of all Neceſſity 
be for ever and ever in the Hell of his own 
Hunger, Anguiſh, Contrariety and Self- 
Torment; and all for this plain Reaſon, be- 
cauſe Nature is, and can be, nothing elfe, but 
this 
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| better or worſe, than its own untaught Work- 


to Good, than Darkneſs can work itſelf into 
Light. The one Work therefore of Morality 


and deny Nature, that a ſupernatural Power, or 
divine Goodneſs, may take Poſſeſſion of it, 
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this Variety of Self-Torment till the Deity 1 15 
manifeſted and dwelling in it. 

And now, Sir, you ſee alſo the abſolute 
Neceſſity of the Goſpel-Doctrine of the Croſs, 
viz. of dying to Self, as the one only Way to 
Life in God. This Croſs, or Dying to Self, 
is the one Morality that does Man any Good. 


Fancy as many Rules as you will of model- 


ling the moral Behaviour of Man, they all do 
nothing, becauſe they leave Nature {till alive, 
and therefore can only help a Man to a feigned 
hypocritical Art of concealing his own inward 
Evil, and ſeeming to be not under its Power. 
And the Reaſon why it muſt be ſo is plain; 
it is becauſe Nature 1s not poſſible to be re- 
formed ; it is immutable in its Workings, 
and muſt be always as it is, and never any 


ings are. It can no more change from Evil! 
is the one Doctrine of the Croſs, vis. to reſiſt 


and bring a new Light into it. 

In a Word, there are, in all the Poſſibility 
of Things, but two States, or Forms of Life ; 
the one is Nature, and the other is God mar- 
teſted in Nature ; and as God and Nature are 

both 
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both within you, ſo you have it in your 
Power to live and work with which you 
will; but are under a Neceſſity of doing 
either the one or the other. There is no 
ſtanding ſtill, Life goes on, and is always 
bringing forth its Realities, which Way ſoever 
it goes. You have ſeen, that the Properties 
of Nature are, and can be, nothing elſe in 
their own Life, but a reſleſs Hunger, Diſquiet, 
and blind Strife, for they know not what, till the 
Properties of Light and Love have got Poſſeſ- 
ſion of them. Now when you ſee this, you ſee 
the true State of every natural Man, whether 
he be Cz/ar or Cato, whether he gloriouſly mur- 
ders others, or only ſtabs himſelf ; blind Na- 
ture does all the Work, and muſt be the Doer 
of it, till the Chr:f# of God is born in him. 
For the Life of Man can be nothing elſe but an 
Hunger of Covetouſneſs, a Riſing up of 
Pride, Envy, and Wrath, a medley of contrary 
Paſſions, doing and undoing 27 knows not what, 
becauſe theſe Workings are efſential to the 
Properties of Nature ; they muſt be always 
hungering, and working one againſt another, 
{triving to be above one another, and all this 
in Blindneſs, till the Light of God has helped 
them to one common Good, in which they all 
willingly ante, reſt, and rejoice. In a Word, 
Goodneſs is only a Sound, and Virtue a mere 
Strife 
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Strife of natural Paſſions, till the Spirit of Love 
is the Breath of every Thing that lives and 
moves in the Heart. For Love is the one 
only Bleſſing, and Goodneſs, and God of Na- 
ture ; and you have no true Religion, are no 
Worſhipper of the one true God, but in and 
by that Spirit of Love, which is God himſelf 
living and working 1n you. 

But here I take off my Pen, and ſhall leave 
the remaining Part of your Objection to ano- 


ther Opportunity. 


King's-Cliff, June 16, Jam, &c, 
I 752, Ie 
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